| rule ; 
loving 
ist, so 
s, and 
oughts 
ion of 
effort 
+ our- 
st, by 
nd the 
) their 
in all 
'y our 
" ren- 
e will 

con- 
, and 
ntari- 
sk or 
ction 


hard, 
h of 
at all 
thout 
P res- 
hrist, 
1ims, 
| in- 
save 


his 


and- 
2e of 
s of 
mu- 
ist’s 
brist 
my 
and- 
veth 
l of 
ani- 
any 
See 
neat 
al- 
was 
| by 
lam 
‘ist, 
vill, 
iver 
we 
‘ich 
this 
in 
the 
sult 
the 
of 
dle, 
er- 
id, 
vill 
om 
gh 
‘ile 
t’s 


he 
ve 
ed 
y, 
b- 
rt, 
rd 
of 
sO 
O- 
8, 
t= 
ig 


l~ 


oR 


oe Pas ES reo 


—aaroet 





XUM 


THE CIRCULAR. 





WEEKLY. ] 


PUBLISHED 


‘VOL. L. 


DEVOTED TO THE SOVEREIGNTY OF JESUS CHRIST. 


BROOKLYN, N.Y., SEPTEMBER 26, 1852. 


—————__ —_—_—___— _—__—_—— + 


[EDITED BY J. H. NOYES. 


NO. 47. 











TERMS AND MEANS. 


The Circular may be obtained wirnovr MONEY, 
by application through the mail ; or at the office of 
publication, No. 43 Willow Place, Brooklyn. 

Those who choose to pay, may send ONE DOLLAR 
Sor a yearly volume. 

Price of single copies, when exposed at book- 
stores, &c., TWO CENTS. 

As a vree press must have other resources than 
its subscription list, all who are interested in the 
establishment of such a press, and in the principles 
of this paper, are invited to co-operate by syste- 
matic MONTHLY contributions. 

J&- Communications should be addressed to— 
“Tue Cirncutar, Brooklyn, N. Y.” 


n PPI 








morn ow 
S. R. LEONARD & COMPANY, PRINTERS. 








The Public Spirit. 

In the world, persons indulge in a community 
spirit as a /uxury: the better sort of people 
praise it, and ministers preach about it as some- 
thing beautiful. The cultivation of expansive 
benevolence, patriotism, or the public spirit, 
is commended as an ornamental finish to the 
more ordinary and important elements of char- 


acter. But with us it is not a mere mat- 


ter of taste and expediency: it is one of 


absolute necessity—the sine qua non of our 
whole system. We must be really commu- 
nity men and women, devoted not to in- 
dividual, but to public interests. Ina spir- 
itual point of view, all power and success 
depend upon this: because spiritual life is de- 
pendent upon communion with the Primitive 
church, and community life is the element of 
heavenly spirits; and it is only as we attain 
freedom from selfishness, that we can come in- 
to unity with them. On the other hand, our 
temporal interests are dependent upon thorough- 
going patriotism in the place of individualism. 
A partial surrender of private rights will not 
answer. It is better to remain in individual- 
ism, than to be half-way communists. So then 
our desires for favor with God, and spiritual 
wealth, on the one hand, and of peace, union, 
prosperity, and temporal wealth on the other, 
should encourage us to carry out the law of 
love. 

There are two distinct departments in which 
the spirit of individualism, or private self-seck- 
ing, acts in the world the most powerfully ; 
on the one hand is wealth, and the pleasures and 
power connected with it, and on the other, fame, 
credit, honorable place and high estimation 
among mankind. Many men do not seek mo- 
ney, but credit, political station, and populari- 
ty. Now in destroying individualism, and in- 
troducing a general community spirit, the first 
step, of course, will be that of purifying men 
from covetousness in its ordinary form, by get- 
ting them to have a community spiritin regard to 
property ; and in this term we may include all 
social interests, all things that men are said to 
possess. This isa great step, but still the 
question is left untouched of personal eminence, 
credit, position, &e. Andaman may say, ‘I 
will give up all [ possess, but I must have the 
first place ;? or, ‘I gave the most property, and 
therefore [ merit the best position.’ But if a 
man simply sacrifices all outside possessions 
for the place of honor, by so doing, he drives 
the whole virus of the spirit of individualism to 
the core of his being, and nourishes it there. 
This is the spirit that the disciples had in their 
strife ‘ who among them should be greatest ;’ and 
there is abundant room for this spirit, inside of 
the surrender of all property interests. The 
surrender of all outside things, is only cireum- 
ferential; and may be sincerely made while 
the question remains untouched, of ‘ who shall 
be the greatest ?? or if you please, ‘ who shall 
do the most good,’ and so have the highest 
office and the most credit? Here is the place, 
above all others, where every member of the 
church of Christ should insist that individu- 
al interests shall be abolished, and that the 
community spirit shall have full sweep. Every 
ene should thoroughly search his heart, and 





see that the credit and honor of the church, as 
God’s temple, is his final object. We should 
make it as much a part of our religion to throw 
our ambition on to God’s altar, as our proper- 
ty. The deeper we drink of God’s spirit, the 
less temptation we shall have to pride; and 
the nearer we approach God, whatever our po- 
sition may be, whether high or low, the less 
temptation we shall have to envy on the one 
hand, and glory on the other. 


We may be sure that in combating the office- | 


seeking spirit, we are fighting the old arch- 
enemy—the vitality of all the sin and selfish- 
ness there is in the world. There is no form 
of sin (except unbelief, the sin against God) 
which is so strong as the spirit of envy, or per- 
It is the spirit of Cain, which 


YQ 


sonal ambition. 

does not love to see a brother exalted: Esau’s 
spirit: Saul’s spirit against David: the spirit 
of the disciples, when they strove who should 
be greatest: the spirit that the apostle John 
condemned in his third epistle, when he spoke 
of Diotrephes ‘ who loved to have the preémi- 
nence:’ the spirit of the elder brother, in the 
parable of the prodigal son: and it is the spirit 
of the whole world ; for as James says,‘ Do ye 
think that the scripture saith in vain, The spir- 
it that dwelleth in us lusteth to envy?’ But 
there is no better name for the spirit, consid- 


‘| ered in a social view, than ¢he spirit of ambi- 


tion for self-aggrandizement. Self-aggran- 
dizement does not necessarily come by the ac- 
cumulation of property, but as often through 
preéminence and honor. In the battle with 
the devil, and the spirit of the world, the spirit 
of envy is one that must at all events be met 
and conquered: and the battle with this evil 
will be of a more interior character, and there- 
fore more difficult than the battle in regard to 
property. This spirit is very subtle, and it re- 
quires a keen eye to detect it in all its forms. 


The true public spirit, i. e., a spirit of genu- 
ine identification with the great public body of 
the church of Christ, (in which there is no 
winking of an eye toward personal aggrandize- 
ment,) is the natwral state of man. All emu- 
lation and competition, which is considered in 
the world a healthy and necessary stimulus, is, 
in reality, a false and sickly stimulus. Men 
have not one half the power of mind and cha- 
racter that they will have when they come to 
act in conjunction with, and as members of one 
another. Self-interest is generally considered 
the necessary of life, and the public spirit a 
luxury; but the world will some time discover 
that the public spirit is the main thing, and 
that itis a much stronger motive power than 
self-interest or competition. 

In forming our idea of the public spirit, some 
careful discrimination may be necessary. It is 
evident that Jesus Christ, as its embodiment, 
manifested something quite different from what 
passes as public spirit in the world. He re- 
sisted all attractions of a private nature, and 
the purity of his public devotion presented 
to selfish spirits, a repulsion and combat-- 
iveness, the very opposite of community 
feeling and good fellowship. There is 
wherein his character stands wide apart from 
Unitarians, Universalists, and sentimentalists 
in general—people who imagine that public 
spirit consists in tolerating every thing that 
comes along, and feeling good natured toward 
every body. That conception of public spirit 
is popular among reformers, and among those 
whose religion is mere effeminacy and benevo- 
lence. Christ’s public spirit had in it a principle 
of repulsion proportioned to its attraction. And 
that is the kind of public spirit necessary for the 
rule he laid down,—* If any man come to me, 
and hate not his father, and mother, and wife, 
and children, and brethren, and sisters, yea, and 
his own life also, he cannot be my disciple.” 


There is public spirit of a nature that will set 
‘men free from private attractions; and nothing 
| short of that will bring them into fellowship 
iwith Christ. Christ announced to men the re- 
| sults which would follow such repulsion.— 
| He says, “‘ Suppose ye that I am come to give 
‘peace on earth? I tell you, Nay ; but rather 
\division: for from henceforth, there shall be 
|five in one house divided, three against two, 
and two against three. The father shall be di- 
| vided against the son, and the son against the 
‘father ; the mother against the daughter, and 
| the daughter against the mother ; the mother- 
‘in-law against her daughter-in-law, and the 
‘daughter-in-law against her mother-in-law.” 
| (Luke 12: 51—53.) Here is a tone of pub- 
| lic spirit that will carry a man to the opposite 
jextreme, from that occupied by Universalists, 
and false philanthropists. 





There is one class of people in the world, 
who are unserupulously selfish, who look out for 
no interest but their own. A second class go 
for every body’s interests, and throw them- 
selves into common stock with the whole world. 





Christ goes clear over to the other side, and 
looks out exclusively for God’s interests, and 
makes war upon every thing that opposes them. 
In his spirit, as we have shown, repulsion is 
proportioned to attraction ; combativeness to 
benevolence : and any public spirit that does 
not come up to that standard is shallow. That 
easy good nature, which fellowships any and 
every thing that comes along, is nothing but a 
pleasurable, enticing appearance—a counterfeit 
of the true public spirit. 

God’s love is the spirit of true community 
life. If all were filled with his love, there 
would not be a jar in the universe. His _ spir- 
it is of the character described by Paul in the 
13th of Corinthians. He ‘ envieth not, vaun- 
teth not himself, is not puffed up, doth not be- | 
have unseemly, seeketh not his own, is not ea-| 
sily provoked, thinketh no evil,’ &e. His 
spirit was demonstrated in the case of Christ 
to be of that character ; and he and his Son 
have gathered to themselves a church in which 
that character is developed, where ‘no man 
says that aught that he possesseth is his own,’ 
but there is a perfect circulation of community 
life, and perfect community of interests. On 
the other side, the devil and his angels, are 
spirits who are seeking their own ; and darkness, 
misery, and destruction fill the atmosphere 





in which they live. 

Now suppose a man is on the wrong side, 
and wishes to come into harmony with the cen- 
tral power of the universe, and be a true pub- 
lic-spirited man: what attitude shall he take? 
He might go for the common interest of the 
whole world ; for Ged’s interest on the one 
side, and the devil’s interest on the other.— 
That is the largest kind of philanthropy extant: 
but if a man was thus impartial in opening his 
heart to all influences, good and evil, what 
would be the result? Aceording to the law 
which governs spiritual communion, he would 
be half a saint, and half'a sinner; and as by 
education and inheritance all the tendencies of 
man’s existence are more inclined to evil than 
good, the consequence would be that he would 
receive more evil than good influences, and so 
in process of time he would beeome a complete 
sinner—a perfect embodiment of evil. Still 
he would doubtless have large views and vast 
projects. 

Another position, in advance of this, that a 
man may take who wishes to be public-spirited, 
is to separate himself from the world in spirit, 
and go over to the Lord’s side, but adopt the 
principle of non-resistance, and live peaceably 
and quietly with all around him. The grand 
objection to this attitude is that such a man is 








not in earnest. However much he may imagine 


himself in a safe state, and however pleasantly 
he may glide along, still he is not in earnest. 

What then is the position, which the 
man will take who goes over to God’s side in 
an earnest spirit, and who sees salvation in one 
direction, and hell in the other? He will find 
himself facing Christ’s assertion, ‘If a man 
hate not his father, and mother, and wife, and 
children, he cannot be my disciple ;? and will 
make up his mind that to follow Christ, 
involves considerable contest. If a man’s 
object is simply to be a good citizen, and 
exert a benign influence around him, his rela- 
tives will like him the better for it. But the 
moment he places himself in an attitude of ex- 
clusive devotion to Christ’s interests, as an evi- 
dence of public spirit, an inevitable conflict 
commenges. He must necessarily to some ex- 
tent directly cross their tastes and feelings.—- 
What shall a true man do in such cireumstan- 
ces? shall he good-naturedly yield to them ? 
No: he is bound to firmly connect him- 
self with the truth, though he finds that all 
earthly adhesions will be thereby severed. 

If it is objected to these views that Christ 
said, ‘ Resist not evil ;’? and that he exhorted 
his disciples to be wise as serpents and harm- 
lessas doves: or that Gamaliel’s policy is com- 
mendable, who advised to let the apostles 
alone, saying that their doctrines, if evil, would 
come to nought of themselves,-we may re- 
ply: Christ’s example teaches us to suspend 
judgment on such texts. THe resisted evil with 
terrible power, and not only hated it, but 
openly spoke out his hatred. He evidently 
chose to be in a quarrel with the Scribes and 
Pharisees, and let loose his combativeness with- 
out sparing. He did not intend to teach us 
not to resist evil, in any sense that would make 
useasy and compliant toward the evil which 
surrounds us. It is said of God, that ‘he ma- 
keth his sun to rise on the evil and on the good, 
and sendeth rain on the just and on the unjust.’ 
Here are blessings bestowed without distinction 
of character. But, on the other hand, Christ 
says, ‘ Except a man hate his father, and moth- 
er, &c., he cannot be my disciple.’ ‘ Think 
not that I am come to send peace on earth.’—- 
These seeming antagonisms can be harmonized, 
and in this way: During the incipient stage of 
experience it is more noble not to ‘resist evil’ 
—-to rise above it, and let it take care of itself, 
than to quarrel with it. In the case of the 
disciples, it was evidence of a larger heart 
than the world who abused them possessed. 
But this principle is not applicable to Christ 
himself. He had risen into a position where he 
necessarily stood resisting the great spirit of 
evil: and the disciples afterward attained the 
same position. 

A person may be in one of several different 
positions with reference to separating himself 
from the world, according to the stage of his 
advancement in spiritual education. When his 
attention is first turned toward God, and he is 
concentrating his desires on union with him, it 
is proper and natural that he should not have 
his eye directed much toward the obstructions ; 
and he may go along peaceably in his outward 
relations, while the whole energy of his soul is 
bent on union with God. As soon, however, 
as this object is attained, all his former adhe- 
sions will return upon him in their greatest 
strength, and endeavor to seduce him from bis 
allegiance to God. And then he will see the 
necessity of ‘ resisting evil,’ of hardening him- 
self against it. When a man has cleared him- 
self of all such obstructions, and has severed 
all worldly adhesions, he may rise into the 
still higher position of a strategist, and look 
over the field of war with evil, not, as in the 
former case, from necessity, nor from taste, but 
as a good general does where great interests 
are at stake. Here a man may rise into the 
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truest public spirit. 


be ye lift up, ye everlasting doors; and the 
King of glory shall come in. Who is this King 
of glory? The Lord strong and mighty, the 
Lord mighty in battle.’ A person cannot be 
efficient, practical, and public-spirited, who is 
in a positidn different from that occupied by 
God in his warfare with evil. He cannot be 
thoroughly in earnest, unless his spirit repels 
evil in proportion as it attracts good: unless 
his jealousy is proportioned to his love: his 
combativeness proportioned to his benevolence. 
If this is not the case, the man does not know 
Christ, and cannot appreciate his character.—— 
Christ despises the fawning and flattery of 
those who imagine their hearts large enough to 
embrace the universe, but which in reality are 
entirely too small to appreciate his character. 

There is as much difference between a sel- 
fish spirit, that is dead to all public interest, 
and the community spirit, as there is between 
iron in its ordinary state, and iron charged with 
the magnetic property. We may «call the 
community spirit the magnetic life; i.e., the 
life with love in it; for that life is alone wor- 
thy of the name. Suppose you have a piece 
of iron which you wish to magnetize by bring- 
ing it into contact with the pole of a galvanic 
battery. 
iron be detached and insulated from all sur- 


It is necessary in this ease that the 


rounding conductors—-otherwise the magnetism 
will pass off as fast as itis received. Soaman 
cannot retain a publie spirit, who has adhesions 
to the world: he must be insulated from such ad- 
liesions, to be capable of retaining the magnetism 
of the spiritof God. Accordingly, we find that 
Christ takes pains to separate a man from his 
worldly connections ; that is, to produce insula- 
tion, so that the magnetism of his Spirit will 
not pass off, and be wasted. 

The radicalism of Christ’s spirit shows itself 
in the fact that with him, attraction and re- 
pulsion were proportioned ; and he effected a 
change in the character of his disciples cor- 
responding to his own in this respect. He 
said to them, ‘Ye are not of this world, 
even as I am not of this world.’ He 
not popular with the world: his character, 


was 


and principles, and earnestness were such as to 
make him unpopular—the very opposite of 
that undistinguishing good nature which makes 
friends of all classes. This will be the case 
with his followers. As fast as they become 
identified with him, they will find themselves 
in a conflict with the spirit of the world. The 
spirit of God is like fire, and the spirit of the 
world like water. Let aman be magnetized 
with the spirit of God, and if in any way the 
spirit of the world flows into him, he must 
either expel it or 
Fire can live in water only by continu- 
al explosion. It is only as the fire of 
God’s Spirit in the heart makes headway 


be quenched by it.— 


against the water of the world, and overcomes 
it, that one can be said to have a public 
spirit. Joshua was an example of a man who 
had a sense of the length and breadth of spirit 
necessary to be wholly on the Lord’sside. He 
said to the people, ‘ Ye cannot serve the Lord, 
for he is a holy God :’ ‘he isa jealous God.” 
As much as to say, as long as you are half- 
hearted, you cannot serve God: your eyes are 
blinded so that you cannot sce the truth. 

To sum up the whole subject in a few words :" 
The Spirit of God is the only real public spirit ; 
and ut is only as individuals partake of it, that 
they can become public-spirited. 
nothing, and creation a blank, without commun- 
ton with God, However we may balance the 
question of expediency with reference to other 
things, fellowship with God is a thing we must 
have at any rate. He should be accownted ra- 
tional, who is a perfect desperado in this matter. 


Existence is 





Hints to a Srupenr.—The best way to study any 
science, is to mix up the mind with it mechanically 
at first, by reading through the works that treat of 
it. No matter if you do not understand it thorough- 
ly at first—your mind will probably seize upon and 


First emancipate him- 
self; and when he has gained his own freedom, 
then rise into codperation with Ged in resisting 
all evil. ‘ Lift up your heads, O ye gates ; and 


more integesting and profitable. Or, instead of read- 
ing the same book twice, perhaps you would do bet- 
ter to read several different authors on the same sub- 
ject. By this course, you will avoid the irksomeness 
of a close attention to the details of a science, before 
your taste for itis waked up. You will get a more 
complete and connected view of the whole science, 
and see more clearly its connection with other scien- 
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The Spirit of Pleasure. 


There are two theories about pleasure: or rather, 
there is a true theory, which traces all good to its 
source, and finds it organized in God, and ano-theory 
which simply takes it as it comes, and enjoys the 
surface of things, without enquiring further.— 
This no-theory is purely acted out by the animals; 
the horse, for instance, which goes from oats to 
| grass, and from pasture to pasture, enjoying his 
present mouthful, and knowing or caring for nothing 
more. There is no organization in his pleasures; 
he takes things as simple individualities, suited to 
his present appetite, and sees no deeper connection, 
nothing of universal good. This, on a somewhat 
larger scale, is the general mode and theory of en- 
joyment, of worldly men. They pass from object to 
object, in the search after pleasure, fancying that a 
certain fixed quantity is contained in each, which 
they can possess and consume. An appleis an ap- 
ple, and nothing more; a clean definite quantity— 
disconnected and consumable. So of all good things. 
This dealing with things as individualities, and not 
tracing them through to the universal, we call the 
animal theory of pleasure. It is the ground on 
which selfish men seek to get possession of all the 
goods they can—the ground of exclusive property. 
But there is a better theory than that of the ani- 
mals. We may rightly conceive of all pleasure as a 
unit—not a scattered diversity of things, but one 
thing—a pervading spirit. Or we may conceive of 
the world of visible objects as a shell surrounding 
and enclosing an ocean of life and love; and all the 
different forms by which we get access to pleasure 
are so many apertures opening into this one ocean. 
Or yet again, the soul of pleasure, and the life of all 
things, is God ; and the truly disciplined heart finds 
God through all the avenues of outward enjoyment. 
And in this theory, the whole circle of pleasures are 
organized—they not only lead back individually in- 
to the great center of being, but they are found 
united and organized in themselves, each after its 
kind. 

I have, for instance, a peach. According to the 
no-theory—the swinish and merely carnal view—it 
is an individual lump of fibre and juice, appealing 
to my sense of taste,—an atom of pleasure which I 
am to consume, and that is to be the end of it. But 
the true theory which is suggested to a considerate 
man, is that there is something more. If my mind 
and taste are in a simple state, unperverted by dev- 
ilish influences, I inevitably discern in the delight 
of eating it, a connection running back into the deep 
and illimitable spirit of pleasure. My heart finds 
itself in the presence of God; and draws nourish- 
ment from his love. Thus the peach itself which I 
consume, is but the shell and occasion of an interior 
pleasure which is eternal. The individual is the 
appropriate sacrifice to introduce me to the univer- 
sal. 

But there is another sense in which the enjoyment 
of this peach may lead me into a perception of the 
universal. Tracing the essence of its beauty to an 
interior, universal spirit, I there see a principle of 
unity connecting all fruit of that kind. All peach- 
es are manifestations fed from that same fountain. 
They are therefore one in essence ; and the pleasure 
which I have with any particular specimen, really 
links me to the whole. Ina sense, all peachdom is 
present, contributing to my enjoyment—pouring it- 
self into the union which I form with the one. 

This theory is applicable to every form of pleas- 
ure: to eating and drinking, to music, the enjoy- 
ment of pleasant sights and sounds, the intercourse 
of friends, and sexual love. We are bound in all 
these things, to rise from the special to the univer- 
stl. Music should be a door through which we en- 
ter into the interior harmonies. ‘The love of an in- 
dividual person should introduce us to God, and 
bring us into rapport with the universal spirit of 
the sex, so that we taste the concentrated love and 
blessing of the whole. Any thing short of this, any 
love of pleasure which stops in forms and individual- 
ities, and fails to pursue it up to the universal, is 
blind—~it is the sensuality of the brutes, and inevi- 
tably tends to death. 

The truth is, God made man to enjoy, not a part, 
but the whole of things. And this universality is 
necessary to his life. In order to thrive, he must 
have free access to all the life-streams of the uni- 
verse ; and wherever he touches, he must be able to 
drink the infinite essence of the thing. Cut him off 
from this, reduce him to half fare, so that he derives 
only a partial, outward enjoyment here and there, 
and he starves and dies. The first, our theory 
teaches him to do; the second is according to the 


and destroyed by matter, not because they love 
pleasure too well, but because they do not love it 
enough. They take up with apart, and that the 
barren outside of things, when God meant that they 
should have the whole. 

The property system of the world falls in with the 
animal theory of pleasure, just as Communism har- 
monizes with the true theory. The two grow 
naturally out of these opposite views. The social 
system of the world gives a man a wife and a cer- 
tain number of relations, and surrounds him with a 
certain amount of property which it calls his. It 
partitions off the good things of the earth into little 
separate quantities—builds narrow feeding.stalls as 
they do for swine, and gives to every man a little 
exclusive pen of his own, which he is allowed to en- 
large just according to his selfishness and skill.— 
The doctrine being that pleasure is consumable, the 
object of course is for every one to crowd his neigh- 
bour, and get the largest place at the trough. But 
the best of them, on this system, gets only a meagre 
pittance—a mere fragment of the broad bounty 
which was intended for them. The richest man has 
but a stingy access to the sources of pleasure—his 
property is everywhere limited and partial ; he no 
where touches the universal, except in the enjoyment 
of light, air, water, and those few blessed elements 
which God has reserved beyond the power of man to 
sequestrate. No wonder that people die under such 
asystem. They are legitimately starved to death, 
in the midst of abundance. 

Communism, on the other hand, teaches a man to 
look upon every thing as his; which is the firm 
truth, when the gospel introduces him to unity with 
God and his neighbor. It teaches him that pleasure 
is an interior spirit, and therefore indestructible— 
that the only use of things is to introduce him to 
that spirit; and that God has secured an everlasting 
supply of material for this purpose. Hence he has 
no occasion to appropriate and seclude any thing to 
himself, but is free simply to worship and enjoy.— 
Communism reveals man in his true universal char- 
acter, as the image of God—the constituted head and 
sovereign of creation, and all things ministering to 
his joy. The universal man which results from uni- 
ty, is reflected in every member; and hence each 
one may have the consciousness of an illimitable in- 
heritance in persons and things, to be enjoyed with- 
out incumbrance, and with the sympathy of all.— 
This is the doctrine of Communism. It means com- 
munity with the Father and Son, the angels and hu- 
man brotherhood, in all happiness and immortality. 
Can any one object to such Communism ? G. 





‘This one thing I do.’ 

The whole sentence from which the above 
heading is taken, reads thus: ‘ Brethren, I 
count not myself to have apprehended ;_ but 
this one thmg I do, forgetting those things 
which are behind, and reaching forth unto 
those things which are before, I press toward 
the mark for the prize of the high calling of 
God in Christ Jesus.’ 

Paul, in a certain sense, was a man of one 
idea. But it was a vast and comprehensive 
idea that filled his vision and absorbed his at- 
tention. It was no other than the attainment 
of the resurrection and glorified state, upon 
Thus it 


was a generic object, summing up and includ- 


which Christ had already entered. 


ing all other interests, and promising at last a 
crown of eternal glory. 

Paul’s conversion from unbelief to faith, from 
darkuess to light, enabled him to look through 
the outward shows of things in this world, into 
To obtain an incorruptible 
involved, in his 
Accordingly 
we find him adopting a policy that was worthy 
of such a high object, and which even worldly 
wisdom cannot but admire. He had found ‘a 
treasure hid in a field ;’? and at once saw its in- 
finite value, and staked his all upon the pur- 


eternal realities. 
and unfading inheritance, 
mind, some practical calculations. 


chase. Having once accepted the terms, there 
was no more hesitation—no reserve—but east- 
ing every thing behind his back, he pressed to- 
ward the prize. ‘I have suffered,’ said he, 
* the loss of all things, and do count them but 
dung, that T may win Christ :’ and again, ‘I 
determined to know nothing among you, save 
Jesus Christ and him erucified :’ ‘ God forbid 
that [ should glory, save in the cross of our 
Lord Jesus Christ, by whom the world is cru- 
cified unto me, and I unto the world.’ 

Pressing forward requires a single eye—a 
straight onward march—otherwise one does not 
advance, and no progress is made toward the 
object. Newness of life can only come from 
just such a single eyed, and one-idea policy, as 

















combine with enough to render a second perusal 


false sensual theory of the world. Men are sensual, 


is found in the experience of Christ and Paul. 
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The very idea of pressing forward implies new 
experience from day to day,and new experience 
is new life which will take the place of the old 
life of habits, which result from a state of vital 
inaction or stagnation. In looking at a mark, 
the eye is fixed on a definite object; and the 
more intense the interest in that object, the 
greater will be its power to intensify and 
rivet the attention upon it. So the cross of 
Christ was to Paul an object of such intense 
interest—an interest so constantly increasing 
the longer he gazed upon it—that it com- 
pletely filled his vision: he could see nothing 
It was a medium through which he 
could behold the glories and wonders of the 
heavenly world. G. C. 


else. 





Inferences of Faith. 

‘“Reckon ye also yourselves to be dead indeed 
unto sin, but alive unto God, through Jesus 
Christ our Lord.’ Rom. 6: 11. 

If I am obedient to Paul in thus reckoning 
myself, what will be the effect of my faith ? 
For one thing, I shall be all the time looking 
for good and not evil in myself. I say in my 
heart, If I am alive unto God, the fruits of his 
spirit will grow in me, love, joy, peace, long- 
suffering, gentleness, guodness, faith, meekness, 
temperance, and this growth absorb all the 
juice of my nature. God can quicken what he 
pleases in me, but evil finds nothing in me that 
is adapted to its germination or growth. The 
evil that appears has no life in it—no principle 
of growth—its roots are dead. But there is 
growth and life and immortal vigor in the good 
that isin me. The revelation of evil and the 
work of judgment is one part of the operation 
of that Spirit to which I am alive, and all the 
activity there isin me, in whatever way it 
works, is possessed by God, and turns to his 
account. I ‘expect things to turn out better 
than I expect,’ because I cannot comprehend 
the influence that is at work on me. I expect 
something new in my experience continually, 
because it is impossible that I should be alive 
to the action of the life of God, and not be the 
subject of constant change and resurrection. 

H. 





I The article on our first page on the ‘ Public 
Spirit’ will be found to contain many valuable hints. 
It is adapted, as musicians say, froma Home Talk 
formerly reported by Mrs Cragin. 





J&F"The < Spiritualists,’or ‘ Rapping’ believers are 
about holding a Convention at Worcester. The 
Times in noticing it, says, ‘ This delusion, if such it 
be, is gathering a force and an influence which 
threatens to affect Society vitally ;’ and calls upon 
the sound and sober part of community to arouse 
and examineit. After spending a great deal of lof- 
ty contempt in vain, the great presses and leaders of 
opinion are now obliged to back down and give se- 
rious attention to the matter. A little more habit- 
ual modesty and respect toward new things, would 
have saved them this trouble, and would enable them 
to meet error with much greater advantage. 





Bible Notes by M. E. C.---No. 5. 
Putney, Dec., 1840. 

«* Now I say, that the heir, as long as he is a child, 
differeth nothing from a servant, though he be lord 
of all.” Gal. 4: 1. 

Paul evidently recognizes two classes: ser- 
yants and sons, babes or children, and men.— 
See Heb. 5: 13, 14, where those who are un- 
skillful in the word of righteousness, are spoken 
of as babes; and men, those who by reason of 
use, or experience, have their senses exercised, 
to discern good and evil. The churches of the 
present age make but one class—babes; and 
not much wonder they have so few specimens 
of men. 

«© Ye observe days, and months, and times, and 
years.” Ver. 10. 

It will be noticed by looking at the Jewish 
dispensation, that God gave them days at inter- 
vals throughout the year, to rest in; and every 
seventh year was a year of rest, for people and 
land. their rests were undoubtedly designed 
to prevent their becoming engrossed with th« 
‘eares of this life ;? but no where did he tell 
them to worship these days. 

‘‘ Behold, [Paul say unto you, that if ye be 
circumcised, Christ shall profit you nothing.”— 
Chap. 5: 2. 

Paul speaks of circumcision as being of no 
avail; and yet he had circumcised Timothy to 
please the Jews. In that, he acted upon a 
principle which to a superficial observer would 
seem like dissimudation ; yet it was the ‘ wis- 
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dom of the serpent, with the harmlessness of 
the dove.’ It was like putting on a different 
dress, or conforming in any external non-essen- 
tial, to gain their ears. There is a great mis- 
take in some minds, respecting true indepen- 
dence. Some make it to consist in a resolute, 
unbending adherence to things in themselves 
of little importance. But true independence 
may be found in the character of Paul. ‘Tam 
made,’ he says,‘ all things to all men.’ In this he 
followed the leadings of the Spirit : but mark, he 
condemned unsparingly, those who were cireum- 
cised to fulfill the law. They had fallen from 
grace, and had turned aside from the gospel to 
legality. Paul is a model for us. He is nearer our 
equal than Jesus Christ. Christ was a being of 
a peculiar nature; and it was necessary there 
should be such an one to make an atonement ; 
but Paul, who was redeemed from sin, is an ex- 
ample which we may follow. He is one who 
can have fellowship with those who were once 
enemies. 

«For in Jesus Christ, neither circumcision avail- 
eth any thing, nor uncircumcision ; but faith which 
worketh by love.” Ver. 6. 

Confidence is the basis of love. Without 
confidence there is no such thing as love.—- 
Confidence or faith in God, is the basis and 
cause of our love to him. There is no real 
abiding love, but that which is built on love to 
God. Human passion is not strong enough to 
sustain one in the hour of peril. Jesus Christ’s 
love to our race grew out of his love to the 
Father. The object he had in view in all he 
did and suffered, was the glory of God. ‘Lo, 
I come to do thy will, O God.’ 

‘«‘ Brethren, ye have been called unto liberty: on- 
ly use not liberty for an occasion to the flesh, but 
by love serve one another.” Ver. 13. 

Liberty is necessary, that we may serve one 
another. A person that is shut up in prison, 
cannot serve his brother; but the liberty here 
spoken of, is the liberty of the spirit. The gos- 
pel gives liberty also to the flesh, but only 
that it may be the servant of the spirit, and 
under perfect subjection to the spirit. 

‘* This I say then, walk in the Spirit, and ye shall 
not fulfill the lust of the flesh. For the flesh lusteth 
against the Spirit, and the Spirit against the flesh: 
and these are contrary the one to the other; so that 
ye cannot do the things that ye would. But if ye be 
led by the Spirit, ye are not under the law. Now 
the works of the flesh are manifest ; which are these ; 
Adultery, fornication, uncleanness, lasciviousness, 
idolatry, witchcraft, hatred, variance, emulations, 
wrath, strife, seditions, heresies, envyings, murders, 
drunkenness, revelings, and such like: of the which 
I tell you before, as 1 have also told you in time past, 
that they which do such things shall not inherit the 
kingdom of God. But the fruit of the Spirit is love, 
joy, peace, long-suffering, gentleness goodness, faith, 
meekness, temperance: against such there is no law. 
Verses 16—23. 

Here isa general map of the fruits of the 
spirit and of the flesh, so that none need mis- 
take. ‘The way that people mistake, is in sup- 
posing themselves led by the Spirit, when they 
are not; and in supposing that the flesh and 
spirit agree ;_ but none need be in such error. 
Paul expressly declares the spirit and flesh to 
be opposife to each other. The question arises, 
how shall we walk in the spirit, so as not to 
tulfill the lusts of the flesh? There is a way, 
or we should not be commanded to do it. We 
shall overcome all weakness, by looking at 
God’s power and strength. Christ says, * the 
spirit truly is willing, but the flesh is weak.’ 
God is alistrength. The Psalmist says, ‘//old 
thou me up, and I shall be safe.’ 

“If we live in the spirit, let us also walk in the 
spirit. Ver. 25. 

That is, give it room to develop itself in our 
outward conduct. We quench the spirit often, 
by refusing to follow its dictates in our out- 
ward conduct. 





Reprint from The Perfectionist, Dec. 1845. 
The Kingdom of Heaven. 

The new order of things which John the 
Baptist, Christ and his disciples, announced as 
‘at hand,’ was denominated by them ‘the 
kingdom of heaven,’ or the ‘.kingdom of God.’ 
These terms occur very frequently in the Evan- 
gelists. A large part of Christ’s instructions 
consists of similitudes descriptive of the nature, 
growth and consummation of this kingdom. 
Perhaps the most emphatie injunction which 
he gave his followers was, ‘ Seek first the king- 
dom of God and his righteousness.’ The first 
petition of his model prayer is, ‘thy kingdom 
Of course all true followers of Christ 
It 
is their joy and hope—the centre of their cit- 
izevship and patriotism. It is important there- 
fore that they should have a well defined notion 
of the nature and position of that kingdom. 

Two principal ideas enter into the definition 
of a kingdom, viz., first, the idea of its princi- 
ples and laws; and secondly, the idea of its ex- 


come.’ 
think much about the kingdom of heaven. 








ecutive arrangments, its officers and adminis- 
tration. We do not propose to speak now of 
the principles and laws of the kingdom of heav- 
en. That is the doctrinal department, and is 
the subject of constant discussion in our paper. 
We wish to set forth briefly a clear idea of the 
executive department, i. e. to show where the 
kingdom of heaven is embodied, who are its 
officers, &c. 

1. Christ is admitted on all hands to be the 
first magistrate of the kingdom. 

2. Christ gave commissions to twelve apos- 
tles, (including Paul) and they appointed sub- 
ordinate officers. 

3. The organization instituted by Christ and 
the apostles, embraced the body commonly eall- 
ed the primitive church, i. e. the believers of 
the apostolic age. 

4. The commissions given by Christ and the 
apostles did not continue in this world beyond 
the period of the Second Coming. 

5. There isno authentic record or moral 
evidence of the validity of the commissions 
handed down in the various churches called 
Christian, since the destruction of Jerusalem. 

6. The limits of the kingdom of heaven, 
therefore, so far as it has been seen in this 
world, are clearly defined. We trace the line 
of divine authority distinctly from Christ 
through the apostles and their subordinates, till 
we come to the period of the Second Advent, 
and there we must step till we ean find a church 
that can prove by unequivocal credentials that 
it is in conjunction with the prinitive govern- 
ment. 

From these premises we may draw the 
following conclusions : 

1. The kingdom of heaven is not to be con- 
founded with popular Christianity, Popish or 
Protestant. 

2. On the other hand, it is not to be conceiv- 
of as something hereafter to be instituted. Its 
organization is a fixed fact, and it is eighteen 
hundred years old. It is as important not to 
exclude what belongs to it, asit is not to con- 
found with it what does not belong to it. 
Swedenborg abuses the kingdom as much by 
setting aside the apostles and primitive church, 
as the hereditary churches abuse it by adding 
on their line of carnal priests. 

3. We are not to think of our own sect as 
the kingdom of heaven. It can never be more 
than a provincial department of that kingdom. 
The seat of the government and of its chief 
functions, is and forever will be in the spirit- 
ual world. 

6. Until that organization shall be demon- 
strably extended into this world, we have no 
external vehicle of the authority of the king- 
dom, except the Bible. 





‘Wew Measures.’ 


In educating ourselves in the school of Christ, 
we are continually led to try new things. We 
find great benefit for a time in a particular or- 
dinance ; but as soon as it becomes a matter of 
routine, it must be displaced by something new. 
And let us not despise ordinances of edu- 
cation and worship, because they are not 
permanently useful. Let there be no reac- 
tion or recantation, and no feeling that they 
have not been beneficial and necessary. We 
might as reasonably say that a fire never was of 
any benefit, because it does not do us any par- 
ticular good now. And if we understand our 
own nature, and the nature of the measures 
that Christ employs to perfect us, we shall not 
find fault because change, originality of thought, 
and newness of action is necessary from time to 
time. Itisa blessed arrangement of Provi- 
dence which makes this necessity. Our salva- 
tion requires that we should become dissatisfied 
with old habits, and a ‘cider-mill fashion’ of 
life, and discover that our nature continually 
demands ‘ new measures.’ 

The churches ascertained, a number of years 
since, that a certain customary and required 
course of things, however good it may once 
have been, and however good it may seem in 
itself, is not adapted to human nature, and can- 
not produce any great and valuable results ; and 
so they invented a system of ‘ New Measures,’ 
which multiplied and protracted the serious in- 
fluences of truth. In the inspiration of this 
movement, they even anticipated constant chan- 
ges of measures. They left the field open to 
discovery and originality, so that men might be 
plied with truth in every possible way. Though 
this idea was not then fully realized, it is never- 
theless a true one ; and what the churches once 
touched upon, but had not sufficient faith and 
courage to complete, we are called upon to re- 
alize in full, viz., @ perpetual system of new 
Measures. 

The time will come when we shall have no 
sense of barrenness or reaction, and it will come 
by our forever abandoning the idea of living a 
life of custom, and giving ourselves up to the 
originality of Christ—to the newness of resur- 
rection life. Then we shall have continual nov- 





elties in our experience, and all we do will be 
full of freshness and interest. Never imagine 
for one moment that the ingenuity of Christ is 
exhausted. We scarcely know any thing of 
the wnsearchable riches of his grace. He can 
invent new measures that will be vastly more 
prolific in all that is good and beautiful, than 
any thing we see in the past. We have only 
begun to find out what Christ can do for those 
who love him. So, let ws forever reject the 
thought of getting into fixed habits of life, and 
make * NEW MEASURES’ our home, and the element 
of owr existence.—Home-T ax. 





Home-Talk by J. H. N.---No. 126. 


{Rerortep ror THe Cincutar, Jan. 28, 1851.] 
CLASSIFICATION OF CHARACTER. 

The effect of darkness is to confound things 
together that are really distinct from cach oth- 
er. In the dark you cannot tell a house from 
a barn, or a cow from a horse, or a man from 
an ourang-outang. But in the daylight, you 
van see the difference between these objects.— 
Light brings discrimination—a perception of 
differences: clear perception of the reality of 
things. ‘God is light, and in him is no dark- 
ness at all.’ 

The devil is the prince of darkness; and 
accordingly, it is the tendency and effect of 
diabolical influences to confound things togeth- 
er that are distinct—to so confuse the mind, 
and blind the perception, that we can see no 
great difference between a good and a bad man. 
The effect of evil spirits, (which all belong to 
the dynasty of the prince of darkness,) is to 


make persons despise discrimination, and heed- 


ers who love it ; and still another class of those 
who have gone through into historical criticism. 
Then probably there is another class who are 
well qualified to criticise others. This would 
be a valuable classification. 

Then, a classification might be instituted on 
the ground of capability of self-help. There 
are those who need the assistance of the whole 
Association, to help them to be saved: others 
are not a burden to the Association, and 
yet do not help it very much; and there are 
others who actually give help, and edify. The 
highest and best class are those who can take 
eare of themselves, can be trusted any where, 
and who have gone deep enough into inspiration 
and acquaintance with God, to steer themselves 
in any circumstances correetly. 

I should put as the first reason in favor o* 
such a classification as has been proposed, Jove 
of the truth. Iwant to know what is true 
about myself, and about other folks ; 
truth is good. These differences do exist: 
there are just these different classes of persons 
among us, and a distinct perception of the dif- 
ferent classes would be simply letting in light 
Kve- 


because 


among us; and light is a good element. 
ry truthful person wants to know himself ex- 
actly: to estimate himself correctly, as God 
does—to know as he is known, let his position 
on the scale be what it may. There is dark- 
ness, a degree of confusion and insincerity, so 
long as we do not clearly see the differences 
which exist among us. 


Another reason which shows us the desira- 





less of differences: to make them dislike to see 


bleness of classification, is, that it is in various 


the difference between one and another, and | ways absolutely necessary for those who would 


between truth and falsehood. On the other 
hand, the tendency and efiect of God’s influen- 
ces, and of good spirits, those that are included 
in the kingdom of light, is to make us delight 
in discrimination—to make clear to us the 
vast distinction between righteousness and in- 
iquity: between a good character and a bad 
one—between all good and all evil. 
ination is the natural attainment of those 
who take God for their teacher. Just so far 
as we grow in the knowledge of God and 
the faith of Christ, so far we become acute 


Discrim- 


and discriminating. We come into light, and 
light makes differences clear to us. . 
Iam in favor of a definite and thorough 


When a 


teacher goes into aschool, one of the most 


classification’of character among us. 


essential things to his success, is to find out 
how much each of his scholars knows, and to 
be able to classify them correctly. The value 


of a teacher is sail to lie very much in his abili- 


ty quickly to apprehend the actual condition of 


his scholars, so as to assign to each one his 
place, and set him about that which is best for 
him to do. A school would not be efficient at 
all, where the teacher should lump all together 
in one class, and attempt to deal with them 
in a general confused way. 

The Phrenologists have introduced a system 
of classification. They have a scale on 
which they name the amount of development 
of any given faculty ; as‘ small,’ ¢ full,’ ‘ large,’ 
‘very large,’ &e. 
tion that will take in the whele character: 
not particular developments merely. 


But we want a classifica- 


~For example, in regard to education, every 

person ought to know his own position dis- 
tinetly ; and the Community ought to know it. 
It is just as necessary among us, as it is ina 
school, that every person should be known ac- 
cording to his actual standing. There are per- 
sons among us that might be called learned: 
others that are intelligent: others who are de- 
cently educated ; and there are otheis who are 
ignorant. Now the truth about persons’ char- 
acters in this respect, and the place they belong 
to, should be known to themselves, and to the 
Association ; and there should be no false deli- 
‘acy in regard to speaking of it, and assigning 
to every one his place, according to some such 
seale of distinction. 

Again, take the subject of criticism; and 
see what a variety of states persons are in with 
respect to it. Some endure criticism, though 
they do not like it very well. There are oth- 


in one sense be most injuriously affected by it : 
li. e., those who would be put in the Jeovest 
ielasses. They should know how much they 
are worth, and what attainments they have 
made. So long as they do not know where 
they are, but confound themselves with the 
herd, they are in no condition to improve.— 
They cannot be expected to move decidedly 
forward, until they find definitely their present 
condition and proper place. It is not possible 
On the other hand, it is neeessary to the com- 
fort and improvement of the Aigher classes, 
that they should know their own place, and 
not be confounded with those below them. 
There is another very important reason. 
appealing to all classes, why we should have 
day light to see and recognize all the difference 
of attainment that exists ; and that is,that every 
different stage of attainment requires differen/ 
treatment. To illustrate: suppose persons having 
various diseases, go toa water-eure establish- 
ment to be healed: what kind of an idea would 
it be to put them all on the same diet, and give 
them the of You 
would say at onee, that one class needed onc 


same amount exercise ? 
kind of medicine, which another did not; and 
so of exercise. Now we are ina water-cure 
establishment, for the cure of selfishness, and 
spiritual diseases ; and it is really required, in 
order to the successful advance of each case. 
that it should be treated by itself. 

The only objection that there can be to this 
letting in of daylight among us, is, that it 
might tend to envying on one side, and glory- 
ing on the other, and so be a stumbling block 
That is to say, We must keep things in th: 
dark—not know the difference between our- 
selves and others, and not get into a truthful 
state, for fear there will be envying and glo- 
rying between us. Is that so? Are we so 
small-hearted as that? Have we been so long 
in the school of Christ, and yet do not know 
our places; I believe there is grace enough: 
among us to know our places, without either 
envying or glorying. If that is not the case, 
then we must plod along in the dark, the best 
way we can, But there certainly can be no 
such weakness among us. We, asa church, 
have grace enough to know ourselves as we are 
known. Atleast, by putting our spirits to 
this test, envying and glorying will be crushed. 

Let us then have the lines drawn; and this 
ean be done while the passage is left, as it 
should be, perfectly free from one class to an- 
There should be no glorying or ex- 





other. 
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clusion on the part of those more advanced, or 
envying on the part of others; but a spirit of 
delightful condescension, and genial, encour- 
aging intercourse should subsist between them 
When daylight is let in, there will be far more 
love than can be otherwise; for each will act 
in his natural character. If you are a child, 
and try to act like a man, and I am a man, 
and try to act like a baby, we are both acting 
out of character, and to small purpose. If we 
have not faith to act out our proper character, 
we are crippling ourselves, and there can be no 
edification between us. The truth is, the best 
thing for all parties, is for character to be 
known exactly as it is. 


HOME-TALK—NO. 127. 
Rerorteo January 31, 1851. 
DEGREES OF SINCERITY. 

Among the grounds of classification men- 
tioned last night, sencertty was one. I think 
as many distinctions may be made in respect to 
the extent of sincerity, as in any thing. We 
speak of an honest man. But this word as 
commonly used, has rather an indefinite mean- 
ing; and it may be useful to trace out some 
of the differences of men in relation to the 
matter. ‘To begin with the lowest character 
and class in this respect: We see those who 
are dishonest in any circumstances: who would 
lie under oath. There are many of this class. 
The next class are those who do not bear the 
character of being honest in their dealings, but 
who probably would not lie under oath. Then 
above them is a class who tell the truth in or- 
dinary matters, and are believed to be honest 
under oath or without oath; but who never- 
theless could not be trusted to give testimony 
in their own cause. In fact, the world have 
decided that none are honest enough to tell the 
truth where special personal interests are at 
stake; and hence the testimony of the parties 
to a suit is always excluded in court. 

But we have ascertained that persons may 
be educated in the school of Christ, who can 
be trusted to tell stories to their own disadvan- 
tage: whose love of truth is stronger than their 
self-esteem. This is the first rise of honesty 
above the world. The world have settled down 
upon the confession, that a man cannot be 
honest in his own cause. We rise astage above 
that, and have a elass who can be trusted to 
tell their own story. This is true sincerity— 
the sincerity of the saints. It is the attain- 
ment of those who are called to the jadgment— 
who enter into that perfeet daylight in which 
we know as we are known, and our characters 
are precisely determined by God’s intellect. 

We are not called to the judgment in a way 
that interferes with our freedom. God en- 
lightens us till we judge ourselves. ‘If we 
would judge ourselves, we should not be judg- 
ed.’ One way or another we must be judged ; 
and if God can enlighten us so that we will 
judge ourselves accurately, we shall never be 
judged by him. So then, we need thorough 
honesty, that we may judge ourselves as to 
present character and past character, without 
being drawn aside from truth, by self-esteem, 
or any other personal influence. That may 
be set before all, as a definite object of 
ambition—to be their own judges, i. e., judges 
of themselves in such a manner as to supercede 
the need of God’s judgment—-the attainment 
of sincerity enough to be reliable witnesses in 
reference to their own characters. 

There are degrees of honesty still above the 
sincerity we have described. A person may 
tell the truth where personal interests are con- 
cerned, with unwavering certainty, and yet not 
have attained a state in which he is tho- 
roughly truthful, except when put under spe- 
cial influences and a special necessity. They 
do not make it an every day matter to obey 
the spirit within them, but will more or less yield 
to the circumstances around them—are not 
honest in the spiritual sense exeept under very 
favorable circumstances, or when summoned to 
the witness box. We, as believers, are in the 
school of Christ, and his spirit is uttering itself 
in our hearts constantly. To give heed to this 


to speak from the heart, and be thoroughly 
sincere, any where and every where, is a very 
high attainment—a prize well worth striving 
for. 


“Cable-Talk, by J. §. N.--No. 33, 
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April 24, 1852. 
The power of Christ in us is prepared to 
deal with evil successfully, as Christ himself 
dealt with death. He digested death, entered 
into it, and overcame it perf-ctly—with suffer- 


ing, to be sure. 


ly thing, and it shall not hurt them:’ they can 
overcome evil spirits: they can overcome the 
poisonous and satanic influences that are mixed 
with food. 
quickening spirit in the resurrection of Christ, 
sufficient to prevail against the most hostile | 
Hence, it is said that | 


| 


There is positive power, and a 


influences in matter. 
‘Every creature of God is good, and noth-| 
ing to be refused by them which believe and 
know the truth, if it be received with thanks- 
giving ; for it is sanctified by the word of God 
and prayer.’ As much as to say, that food 
of itself is not sanctified, but a defiled and poi- 
sonous thing. Yet to a man of God, who 
comes upon it with the word of life, it is sane- 
tified. He is qualified to approach it, to digest 
and analyze it, separating the good from the 
The same idea is 





evil: and so it is sanctified. 
evidently contained in the following passage : 
‘ For the unbelieving husband is sanctified by 
the wife, and the unbelieving wife is sanctified 
by the husband: else were your children un- 
clean : but now are they holy.’ (1 Cor. 6: 14.) 
The meaning intended here is, that good is 
stronger than evil ; that the resurrection pow- 
er of Christ in such a partnership of a believer 
with an unbeliever, prevails over evil. Faith 
carries the day, and secures the fruits of the 
partnership. The believer does not simply 
continue in the partnership; he boldly main- 
tains his ground against the unbeliever, and 
secures what we may call the ‘ lion’s share’ of 
fruits. The children belong to the believer, 
and they areclean. This illustration shows us 
the advantage which Christ has against the devil 
in all such cases of partial combination. That 
same power of Christ enables us to eat any dead- 
ly thing without harm. We sanctify that which 
we take into ourselves. The word of God in 
us is too strong for the evil one. 


Now suppose that this same quickening 
power of Christ, in the place of dealing 
with poisonons food, and spending itself in 
resistance, and violent analysis, had to deal 
with good food, material corresponding to 
itself: what would be the result? It would 
be, not like the case of a believer in partner- 
ship with an unbeliever, who has power given 
him to overcome the evil of the partnership, 
and secure the fruits; but like a believer hav- 
ing a believing partner: and the result would 
be a double share of profits. That is the state 
to be sought after: and we should not be con- 
tented with any thing short of it—the attain- 
ment of grace, not only to overcome all the 
poison that comes to us in our food, but to have 
our food come to us already sanctified: that 
we may not only have good digestion, but good 
food ; food that, in one sense, does not need 
the digesting power of the resurrection. But 
if it is necessary. we can put up with having 
our food presented to us full of satanic poison : 
we ean dispose of it, and make good use of it ; 
we ask no favors in that respect. At the same 
time, we will claim, as part of our inheritance, 
the right to have our food come before us in 
good condition, free from poisonous influences. 
When that time comes, we shall certainly have 
considerable more satisfaction in eating and 
drinking than we now have. We shall not then 
need to spend so much labor in digesting food ; 
our power will run more into positive enjoy- 
ment and usefulness. We shall not come to 
the table like soldiers, feeling that we can win 
the day, at the point of the bayonet: but we 
shall come to the table as musicians, expect- 
ing to make heaven ring with the delights of 





utterance st all times and in all circumstances, 


And by virtue of the power | 
in him, ‘ they that believe shall drink any dead- | 





| is called experimental religion. 


FOR THE CIRCULAR. 
The Fruits of the Spirit. 

Our ideal of the true natural condition of 
|man is, a state in which he is constantly inspired 
—the life of God flows freely through his whole 
nature, manifesting itself in all manner of 
good works, and then flows back to God in the 
The spirit of 








'spirit of love and gratitude. 
'God first enters man’s spiritual nature, and 
‘flowing through the moral, intellectual, and 
| physical departments, comes in contact finally 
| with the whole range of creation. It is in this 
| way, we conceive, in a true state of things, 
| God will enjoy the work of his hands. In this 
way man will serve the true end of his being, 
| which is to glorify God and enjoy him. 

The free and unobstructed flow of his spir- 
it through our spiritual nature, constitutes what 
The free flow 





of his spirit through our moral nature, consti- 
tutes an upright will and good moral behavior. 
The free flow of his spirit through our intel- 
lect, implies a keen perception of all truth ne- 
cessary to our happiness, and the object of our 
being. ‘The flow of the spirit of God into our 
physical nature, will manifest itself in perfect 
health—entire victory over disease and death, 
and in fact a complete expulsion of the devil 
and all his works. Death is the last enemy 
that will be destroyed, and his overthrow will 
be the beginning of the eternal jubilee that 
shall celebrate the finished work of Christ on 
earth. 

This theory explains the philosophy of all 
the evil which man suffers or has suffered since 
the fall. We see, for instance, that a man is 
carnally-minded—that his spiritual nature is 
apparently dead, and it seems nearly impossi- 
ble for him to conceive of God and his depen- 
dence on him. The difficulty is, that the Spir- 
it of God does not flow into his spiritual na- 
ture. There is an obstructing spirit between 
him and God—the spirit of the devil, into which 
the spirit of God cannot flow. This is the pri- 
mary mischief; it cuts off all the other depart- 
ments from God, and leaves them to be operat- 
ed upon by the devil. There is no more hope 
that a man in this condition will bring forth 
good fruit—that he will behave well or think 
well, or have good health, than there is that a 
tree will bear good fruit after it is cut off at its 
roots. 
he is perverse, and continually inclined to evil 
in his behavior, it is because a devilish spirit 
obstructs the flow of the life of God in the 
moral department of his nature, and infuses it- 

This is also true of his 
The devil is the prince of 


So we say of his moral character. If 
y 


self into his conduct. 
intellectual] nature. 
darkness, and delights in making men ignorant 
and impervious to the truth by interposing his 
black spirit between the human mind and God. 
We insist in an especial manneralso that this 
is trne of the physical department. Jt is the 
spirit of the devil interposing between God and 
our bodies, hindering the flow of his spirit, and 
poisoning them with his own spirit, which has 
caused all the disease and death there is or ever 
was. This is the point which seems to be sur- 
rounded with the most darkness in the world. 
It is pretty generally admitted that spiritual 
and moral evils are the result of a breach with 
God, but sickness and death are thought to be 
managed by an inscrutable providence which it 
Disease and 
They cut 


is a hopeless case to understand. 
death are no respecters of persons. 
down alike the religious man and the infidel, 
the wise and the foolish. We account for this 
state of things in this way: We say that our 
physical nature is the least important interest, 
and the last to be attended to. The life of 
God may ebtain access to a man’s spiritual na- 
ture to some extent, while all the lower inter- 
ests are cut off from that life. The devil’s 
spirit may interfere between any of the four 
links of the chain, and occasion all manner of 
trouble in the departments below. 

The process by which Christ proposes to 
overcome death, is an orderly one. He first 
enters the spiritual department of human na- 
ture. The confession of Christ admits the cir- 
culation of his life in the heart. The next op- 





the oceasion ! 


eration is to inspire the will—so that we bear 





fruit unto God in our moral character. Then 
the life of Christ forces its way into the intel- 
lect, and evil is driven into its last hiding place, 
which is the body. Then comes the grapple 
with the last enemy, which is death. This is 
the position that Paul was in when he said, 
‘ Ourselves also which have the first fruits of the 
Spirit, even we ourselves groan within ourselves 
waiting for the adoption, to wit, the redemption 
of our body.’ ‘ That I may know him, and the 
power of his resurrection, and the fellowship 
of his sufferings, being made made conformable 
unto his death: if by any means I might attain 
unto the resurrection of the dead. Not as 
though I had already attained, cither were al- 
ready perfect.’ &e. 

The whole body of primitive believers were 
in that position when John wrote to them, 
‘ Little children it is the last time.’{hour.]} 
But the question of Christ’s supremacy over 
their whole nature, was forever settled with 
them at his second coming. Then death was 
swallowed up in victory —the Prince of Peace 
reigned in their whole nature. ‘They are now 
bearing down upon this world, demanding that 
we appreciate and appropriate their victories. 
Christ is presenting his claim on our bodies as 
well as our souls. It is left to our choice un- 
der which king we will serve, the King of 
Righteousness and Peace, or the king of ter- 
rors. H. J. 8. 

Wallingford, Sept. 20, 1852. 


CORRESPONDENCE. 


FROM MARYLAND. 
Hagerstown, Sept. 18, 1852. 
Dear Bro. B ——: 

It rejoices my heart to know that you con- 
sider us as no longer strangers, but one with 
you in the household of faith ; and that your 
heart is united, and your sympathies interwo- 
ven with us here. How soul-stirring the 
thought that the people of the household of 
God have a care for us. I pen you these lines 
right from my heart, in faith, knowing that 
whatsoever is not of faith is sin. My daily 
testimony to those around me, is faith: a real, 
living, practical faith—without which their 
works are but as sounding brass, or a tinkling 
cymbal—and an untiring and unceasing confes- 
sion of Christ’s life in us. I have realized of 
late, the practical workings of such a confes- 
sion made in faith. Doubt has been cast into 
outer darkness: unbelief has gone by the 
board, and disease has been trampled under 
foot ; and all this has been done by faith, and 
a bold, hearty, and constant confession of 
Christ in me, a living savior—all the insinua- 
tions of the devil to the contrary notwithstand- 
ing. The day after I arrived at my home, 
(after parting with you at Graceham,) I found 
myself in a clinch with the power of disease, 
which came upon me in the shape of a violent 
intermittent fever. Here then was a test for 
my faith in Christ as a physician, a savior 
of the body as well as the soul. But it is writ- 
ten, ‘ when I am weak, then am I strong ;’ and 
in my weakness I confessed the life-giving 
power of the Lord Jesus Christ, and through 
faith I became strong. The conflict between 
faith and unbelief lasted about six hours; but 
faith came off triumphant, and through a sim- 
ple-hearted confession of Christ, I was made 
more than conqueror. With the thought that 
God was omnipotent, I planted my feet firmly 
upon the platform of faith, and determined, 
sink or swim, live or die, I would keep fast hold 
thereon.. The result was, that the enemy was 
driven out, and Christ restored to his rightful 
possession, and peace and harmony reigned 
within. Since then, the enemy has made a few 
feeble attacks upon the outposts, but he has 
been easily driven off by the same modus oper- 
andi; i. e., a faithful, sincere confession of 
the all-powerful efficacy of the life of Christ, 
which fills the entire being, and closes every 
avenue against disease and death. I have ta- 
ken Christ as my all and in all: a perfect an- 
tidote against disease and the powers of dark- 
ness; and such is my testimony to those around 
me. 

Your visit to the South has contributed uch 
to the opening of a new era in my spiritual his- 
tory, and I thank God for the same; and do 
most earnestly solicit the prayers of all the 
faithful of the household of God, for my con- 
tinual growth in grace and truth, love and faith. 
Through faith 1 will be strong, and nothing 
shall separate me from the love of God, and a 
complete submission to the Spirit of truth. 

I subseribe myself yours in sincerity, for the 
establishment of a free press, a daily paper, 
and the promulgation of a free primitive gospel. 

W. V. Seicuman. 




















Letters Received. 

T. Cohoon; W. V. Seighman; P. M. Foote; J. K. 
Skinner, for A. Coleman; E. Hawley; D. Long; E. 
G. Dennis. 
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